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Ogbu U. Kalu, ed., Alaine Low, Associate ed. 
Interpreting Contemporary Christianity: Global Processes and Local 
Identities 
2008. Grand Rapids, MI: William B. Eerdmans Publishing Company 
Reviewed by Frances Adeney 
This interesting collection of essays, grew out of papers presented at an 
international conference on Protestant missions and the religious aspects of 
globalization in 2001. The essays take perspectives that privilege Third World 
indigenous and local contributions to recent trends in world Christianity. 
Organized into sections on theory and context, globalizing tendencies in 
Christianity, ministerial formation in theological education, and local influences 
in Charismatic and Pentecostal transformations, the volume clearly situates 
contemporary Christianity in non-Western locales: China, Africa, South 
America and Asia. That focus alone makes this a worthwhile addition to a 
growing literature on globalization and religion. 
Editor Ogbu U. Kalu frames the discussion using the metaphor of 
changing tides to outline the chapters and present some of his own perspectives 
on the issues addressed. Paul Freson then brings correctives to globalization 
and religion discourse by focusing on Third World perspectives in his essay 
"Globalization, Religion, and Evangelical Christianity: A Sociological 
Meditation from the Third World." He advocates paying more attention to 
those voices on issues such as use of global data on religions, growing 
constraints on religious freedom in many parts of the world, and the 
importance of conversion and mission activity from the Third World as a key 
theme in the religion and globalization conversation. He also reflects the 
general theological thrust of the book in his discussion of the need to 
distinguish between evangelicalism and fundamentalism in Christianity. Many 
of the authors of this volume speak for the evangelical and charismatic 
constituencies of Christianity, and would, of course, eschew the label of 
fundamentalism. 
Various critiques of points of view of First World scholars in the religion 
and globalization debate run throughout the text and are helpful reminders 
to scholars that the historical location of historians and theologians greatly 
influences the ways they interpret history. Paul Freson criticizes Mark 
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]uergensmeyer's assumption that a common "religious" point of view can 
be a basis for resisting "the secular" (26f). ] ehu J. Hanciles in his chapter 
''African Christinaity, Globalization, and Mission" takes Paul Gifford to task, 
claiming that Gifford overemphasizes the "externality" factor in African 
Christianity (S2t). Dana Robert notes the lack of attention to internationalism 
as a counterpoint for understanding both indigenization and globalization 
during the inter-war period in North America (94). In Sebastian c. H. Kim's 
article "The Kingdom of God versus the Church;' he recounts P. Chenchiah's 
critique of Hendrick Kraemer's views on the centrality of the church in spreading 
Christianity in India (14Of-142). Chenchiah saw the church itself as an obstacle 
to mission in India and argued instead for the centrality of inter-religious 
relations as a critical element in understanding the Christian message (141 t). 
In addition to those critiques, positive contributions from Third World 
scholars add texture and particularity to the discussion. Brian M. Howell and 
Anthony dela Fuente present a fascinating account of Protestantism and 
popular culture in the Philippines by using localization theory in critiquing 
popular films in "Redemption and Progress: Analogies of Protestantism 
and Popular culture in the Philippines." Edith L. Blurnhofer draws the reader 
into the rich cultures ofIndia and Pentecostalism with her descriptions of 
Pandita Rarnbai in, "Consuming Fire: Pandita Ramabai and the Global 
Pentecostal Impulse." Diane Stinton graphically portrays images of] esus in 
"Local Portraits of Christ in Africa Today: Jesus as Chief/King in Ghanaian 
Christianity." And Philomena Njeri Mwaura illuminates the gender changes 
that both globalization and Christianity are introducing to Kenyan society in 
"Gendered Appropriation of Mass Media in Kenyan Christianities: A 
Comparison of Two Women-Led African Instituted Churches in Kenya." 
The rich content of this volume does not, however, exempt it from some 
of the usual difficulties faced by edited works: unbalanced sections, uneven 
quality, and some arbitrariness in essay topics. The well developed section on 
local agency and charismatic and Pentecostal transformation presents rich and 
original essays. But the section on cultural and socio-political dimensions of 
global process presents the reader with only one essay, a case study at that. 
The section on ministerial formation focuses broadly on evangelical universities 
and a single essay on theological education in China in the early 1900s. One 
wonders why ministerial formation is the topic here and not inter-religious 
leadership formation, an area more germane to the overall subject matter. Or 
one might ask why the globalizing impulse in Christianity section stops with 
WWII and does not include an essay on current globalizing issues in 
contemporary Christianity, since interpreting contemporary Christianity is the 
overall topic of the book. 
Perhaps we ask too much of an edited volume. Bringing together the 
essays in this book enrich the reader's knowledge of the interstices of 
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Christianity and globalization. The focus on Third World influences and 
contributions from international scholars helps to ftll a lacuna in mission 
studies. And the essays one might wish to read plus the questions raised by 
the essays included present crucial areas of research that scholars can pursue to 
further the discussion of global processes and local identities in Christianity. 
Frances Adeney is the William A. Benfield,)r. Professor of Evangelism and 
Global Mission at Louisville Presbyterian Seminary. 
Me Adogame, Roswith Gerloff and Klaus Hock, eds. 
Christianity in Mrica and the Mrica Diaspora: the Appropriation of a 
Scattered Heritage 
2008. London: Continuum International Publishing Group 
Reviewed l?Y Gwitryai Muzorewa 
Christianity in Africa and the Africa Diaspora was authored by three most 
competent scholars whose academic skills are commensurate with the task 
they undertook. With Afe Adogame's expertise in African religions in diaspora, 
Roswith Gerloff's competency in intercultural theology and Klaus Hock's 
specialty in interfaith dialogue [Christianity/Islam], African religions and 
transculturation, the three make an excellent trinity of scholars who have 
expertly put this compendious and instructive book together. 
The book is systematically organized into four parts, making its variegated 
topical content flow together coherently. Part two builds logically on part one 
which lays the historical and conceptual foundation for the rest of the book. 
Parts three and four which discuss Pentecostalism and the adaptability of 
African Christianity, as well as African presence in foreign regions, reflect the 
results of the aspects of socio-economic and religio-politicalliberation struggles 
depicted in pages 9 through 109. Each chapter brings in original and forceful 
information which is presented with clarity. To say, "The goal of mission 
must essentially be about improving the quality of life for people in 
community in the widest sense: personal, spiritual, cultural socio-political 
and economic dimensions of life," sums it all. [po 74]. Each chapter invites a 
re-thinking of the mission and purpose of Christianity in the African context. 
The traditional Euro-American mission church concept is an old shell out of 
which the new mission is emerging. 
The African Christians are seeking the Voice and guidance of the Holy 
Spirit for themselves, not as it has been interpreted to them. That is why 
most church communities have their own "prophets" The birth of the 
rapidly growing Kimbanguism is such an example. It is characterized by 
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indigenousness. Where statistics, polls or surveys are employed, such data 
provide independent and lucid information that speaks for itself. Numerous 
works concur that New Religious Movements are fueled by the "Holy Scriptures 
which are therefore Christian or derived from Christianity" Pages 117 through 
122 furnish us with persuasive statistics, leading us to believe the claim that 
"the phenomenon of female leadership in the churches appears to be an 
upsurge that is spreading like wild fire in the Nigerian ecclesial experience." 
[p.116]. Addressing gender issues further, the book makes the point that 
scripture-based Christianity effectively liberates the oppressed and provides a 
therapeutic theology to the suffering. Based on surveys conducted by various 
scholars, there is a steady movement toward liberation in a Christian as well as 
secular context. ''A greater number of Pentecostal women are seen as rejecting 
the stereotyped passive traditional and supportive roles of women as 
characterized by most mission churches for support of active female leadership 
roles in the churches." [p.113]. As one scholar notes " enculturation and 
liberation hermeneutics" contribute to new spiritual insights for the many 
African Christians. The book covers select aspects of Christianity in Africa 
and Diaspora, and the authors view this as the heritage being "scattered" I 
think this is a negative view of church growth. 
The book brings to us clarity on gender issues within Christianity in 
Africa, Pentecostalism and religious enculturation in diaspora from the point 
of view of people of African descent the world over, especially Europe. 
Thus, the authors succeeded in informing and educating the African readership 
on the continent and those in Diaspora through authentic data acquired 
through though research. Also, any other interested audience from various 
disciplines may also benefit from these excerpts/ select chapters. The book 
also has an overall effect of explaining why and how far afield African Christians 
have taken the faith. Great! It is in this sense that I believe that the phrase 
"scattered heritage" in the sub-title is a misnomer. What we see here is how 
African Christians have spread their Christian heritage in its ''African garb" 
along with their culture, to Europe, Asia and the Americas. This is a right the 
African America was denied and deprived of due to their slavery status. 
Christianity in Africa and Diaspora, viewed as a movement, can be regarded as 
a case of reverse missions. The challenge is now for the Western communities 
to receive the good news from "Samaria, " answering the rhetorical question: 
what good can come out of Samaria. This book presents world Christianity 
leaders with an opportunity to develop interconnectedness and an all-inclusive 
religious expansion. I therefore strongly recommend this reading to 
missionaries, seminarians [ especially homiletics and any other 
interested audience who may serve as the agents of enculturation, 
contextualization and globalization. 
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JehuJ. Hanciles 
Beyond Christendom: Globalization, Mrican Migration, and the 
Transformation of the West 
2008. Maryknoll, NY: Orbis Books 
Reviewed 1!Y Gwif!Jai Muzorewa 
Beyond Christendom: Globalization, African Migration, and the 
Transformation of the West attempts to embrace or capture world history in 
the making. The North and the South are having to meet somewhere, but 
not half way. Dr Hanciles does not speak for the South, which happens to be 
his domicile, nor does he speak for the North, which is his habitat. This 
book, in computer language, is a theological "chip", loaded with historical, 
missiological, political, economic, cultural and sociological dimensions of the 
twenty-first century humanity. Although the book is not an autobiography, 
or even simply a biography, its great merit is that the author is very much a 
part of the phenomenon with which he is wrestling academically. This may 
be one reason he chose this topic and not any other at this juncture. That the 
author places African immigrants at the center of the stage is not coincidental 
but a matter of fact, in his perspective. The book argues that there is a 
"missionary movement which has much broader significance than meets the 
eye, as it were. In articulating this crucial component, the book conveys a 
breath-taking originality, coherence, forcefulness and conciseness. Furthermore, 
as primarily a historian, the author has capably presented his material from 
his academic discipline's perspective, without making this a history textbook. 
Dr Hanciles essentially argues that only these notoriously religious Africans, 
some of whom are "highly educated men and women in their prime of life", 
whose sociology and spirituality make them a community-bound and 
conscious people, are wired to be this kind of a new missionary. 
However the challenge this new African missionary movement may have 
to face is whether the two cultures, South and North, will receive what seems 
to be inevitable interconnectedness and the consequent transformation. But 
as long as this movement is already manifesting itself in the North, whether 
it is viewed by either or both groups as "globalization from below" or not, 
the fact remains that it is globalization however defined, and change is 
inevitable. 
The one difference between the missionary movement from the South 
and the North, is that the latter came wearing imperial garb, while the former 
does not. It is important to note that African Christianity as it is imported by 
the immigrants, enjoys the humility that Christ manifested, and does not 
have the brand of colonialism or imperialism or racism. It is no coincidence 
that, as Robert M. Franklin is quoted remarking about the African America 
churches, "Their public mission was to compel America to become America 
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for everyone."[p. 281] It was this same spirit that led the Black Church to 
spearhead the civil rights movement, which, through Dr Martin Luther King, 
jr , called the American society to be humane in their treatment of every 
person. The Black Church would not acquiesce to the dominant White 
Church which embraced slavery and subsequent racism. Thus, the former 
served as a new missionary movement, with a voice advocating societal 
transformation within the United States. That spirit has not died since, hence 
the election of a Black man for President. 
I highly recommend this book to every one because social transformation 
permeates all aspects of life. Dr Hanciles has clearly articulated a reality of 
which we are all a part, but may not realize or accept. The reader in invited to 
answer the rhetorical question: Am I being globalized, or am I globalizing 
somebody, or is globalization, interconnectedness religious expansion here 
for real? After reading this book, one might realize that the world is so 
interdependent that every human being is making a contribution consciously 
or unaware. Could it be that it is the "stranger at the gate" who is bringing the 
key to a new wave of Christendom? 
Gwinyai Muzorewa is chair of the religion and philosophy department at 
Lincoln University, Pennsylvania. 
Thomas Jay Oord, ed. 
Divine Grace and Emerging Creation, Wesleyan Forays in Science and 
Theology of Creation 
2009. Eugene, Oregon: Pickwick Publication 
Reviewed f(y Laurence W Wood 
Divine Grace and Emerging Creation is edited by Thomas Jay Oord. This 
work is a collection of essays that were presented at a joint meeting of the 
Wesleyan Theological Society and the Society of Pentecostal Studies at Duke 
University, March 13-15,2008. The purpose of the book is to show that 
Wesley can serve as a mentor of how science and faith are interrelated. The 
reader is told in the Introduction: "Scientists and philosophers of science are 
returning to the questions and answers of Wesley's day" and "that Wesley's 
reflections on nature, science, and theology and the ongoing reflection in 
Wesleyan communities provide important grounds for exploring and making 
progress in answering the biggest question we now face." These high-flying 
ideas about Wesley's significance as a resource of relating science and theology 
is moderated in the actual discussions that follow, although an occasional 
hagiographical comment continues to make its way into the work. 
108 I The Asbury Journal 65/1 (2010) 
Acknowledging in the Introduction that Wesley knew virtually nothing about 
evolution, science of mind, cosmology, and the social sciences, and that his 
contribution was to see the Bible's purpose and function as soteriological, 
this work leads the reader immediately to ask at the outset-how is it that 
Wesley can serve as our mentor today for integrating science and theology, 
especially considering his pre-critical view of the Bible and his non-academic, 
lay understanding of science in his day, which is now antiquated? The reader 
can be reassured that the ten chapters will offer interesting and worthwhile 
insights from Wesley to show his relevance for today. 
Chapter one is entitled, "John Wesley's Precedent for Theological 
Engagement with the Natural Sciences" by Randy Maddox. With his usual 
talent for nuancing ideas, Maddox provides the historical perspective for 
Wesley's engagement with science and shows how Wesley embraced a modest 
natural theology. Maddox gives close attention to Wesley's main work on the 
relation of science and the Bible inA Suroey of the Wisdom of God in Creation; 
or, A Compendium of Natural fIrst published in 1763. Maddox 
points out the "transitional nature" of science in Wesley's day, but shows that 
Wesley is one who can model for us the importance of engaging in conversation 
with science. John W. Haas, Jr., contributed an essay on 'John Wesley's 
Vision of Science in the Service of Christ." He highlights Wesley's inclination 
toward the system of Hutchinson's High-Church response to the latitudinarian 
Low-Church theology linked to Newtonian science, tending toward deism 
and atheism. Haas points out that in Wesley's time a pre-critical view of the 
Bible was still practiced, thus not provoking a crisis of how to reconcile a 
literal reading of Genesis with evolutionary theory. Haas also points out that 
Wesley did not write as an academic theologian. Rather, Wesley's comments 
on science are scattered in a variety of writings in his sermons and essays and 
were made for the benefIt of his preachers and Methodist adherents. Chapter 
Three is by Laura Barteis Felleman on "Degrees of Certainty in John Wesley's 
Natural Philosophy." She sees a connection between Wesley's concept of the 
degrees of faith and the epistemological concept of the degrees of certainty in 
the philosophical models of the 17th century. This is an interesting observation 
and deserves further attention, which will show that the concept of the 
degrees of certainty was fIrst developed by Leibniz in his New Essqys in Human 
Understanding (written in 1690 in response to Locke's concept of the mind 
being like a "blank tablet" upon which is written our knowledge of the world 
by our senses as explained in Locke's Essqy on Human Understandinf). Leibniz 
was the fIrst modern scholar to develop what he called a "new kind oflogic" 
that categorized the various levels of certainty particularly in reference to 
historical probability. His concept of the logic of certainty and probability was 
introduced into Britain by John Craig who used Leibniz's calculus. [see L. 
Wood, God and History, 2005, pp. 71-77, 89n.11]. Felleman also sees Wesley's 
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sermon On Faith (1788) as an example of this epistemological categorizing of 
certainty with his emphasis on degrees of faith. It would be interesting to 
explore further this possible connection, but the most immediate source of 
inspiration for Wesley's sermon On Faith grew out of his conversation with 
Melville Home earlier in the year over the question of Christian assurance in 
particular reference to John Fletcher's concept of dispensations, which 
categorized the different degrees of faith. Horne gave a report of this meeting 
in his book, An Investigation of the Definition of Justifying Faith. Home worried 
about Methodist preachers who were linking "indubitable assurance" with 
justifying faith. This book by Home set off a fIre storm in Methodism with 
Thomas Coke responding to Home's alleged misuse of Fletcher and Wesley 
over the concept of certainty and Christian assurance. A worthwhile PhD 
thesis-project would be to explore these connections that Felleman has made 
along with the heated controversy that developed after Horne's interview 
with Wesley in 1788 over the concept of degrees of faith. Marc Otto and 
Michael Lodahl in Chapter 4 address the issue of "Mystery and Humilty in 
John Wesley's Narrative Ecology." This essay highlights Wesley's appreciation 
for God's relation to the world of nature, which serves a basis for developing 
a theology of the environment. Jiirgen Molttnann's essay in Chapter 5 is 
entitled, "Sighs, Signs, and SignifIcance." This is largely a methodological 
focus on developing a hermeneutic of nature. The vast amount of knowledge 
and insights reflected in this compact essay is worth the price of the book. It 
is like a miniature textbook in theology, ranging from creation, the doctrine 
of revelation, the Church, the eucharist, to eschatology, with natural science as 
its synthesizing theme. Chapter 6 is by Timothy Crutcher and is entitled, 
"The Consonance of Wesleyan Theology and Modern Science." This essay 
sees a connection between Wesley's concept of experience and scientifIc 
methodology. A helpful insight is Crutcher's correction of the common notion 
that Wesley simply bought into Locke's empiricism. He shows that Wesley 
was more Aristotelian in his logic than Lockean. Chapter Seven is entitled, 
"How the Discoveries of Science and Archaeology Shift Interpretations of 
Genesis," by Robert D. Branson. His main point is that a new paradigm has 
already been developed in biblical studies for dealing with the contentious 
issue of interpreting Genesis 1-11. This new paradigm is linked to a dynamical 
view of inspiration which allows that an interpretation of the Bible is influenced 
by its historical conditioning. Comparing Genesis 1 - 11 with the Ancient 
Near Eastern Literature, for example, shows that the creation account and the 
flood were shaped in part by a genre of literature that could not be taken 
literally. The theology of Genesis is what is more relevant today than a literal 
interpretation of the purported historical events. Rebecca J. Flietstta in Chapter 
Eight discusses "Rooting Evolution in Grace." She offers a creative, 
Christianized version of the neo-Darwinian views of evolution, common 
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descent, multiplication of species, gradualism, and natural selection. She 
roots these re-interpretation in an intriguing way with God's grace. W 
Christopher Stewart in Chapter Nine discusses "On Giving Intelligent Design 
Theorists What They Say They Want." He raises questions whether or not 
the idea of Intelligent Design to transform society through any "scientific 
project" is appropriate. Wesley modeled for us that practical theology and 
personal piety rather than systems of thought are the primary means of 
transforming society. He shows that this movement is "swimming upstream 
against the current of contemporary philosophy of science" and its claims to 
make scientific conclusions that prove God's existence are flawed based on its 
empirical conclusions. Regarding its claim to scientific legitimacy, Stewart 
shows that ID is discredited by its untestability and unfalsifiability, as well as 
religious motivations which shape its interpretation. Chapter lOis entitled, 
''Attachment, Spiritual Formation, and Wesleyan Communities," by Sarah 
DeBoard Marion and Warren S. Brown. This essay develops the psychoanalytic 
theory of attachment that describes how the brain is a self-organizing system 
which is organized through its history of interacting with its social 
environment. Those individuals who have consistently been influenced by 
appropriate attachment relationships throughout their lives will have a more 
resilient neurobiological system of dealing with positive and negative 
emotional states. This underscores the relevance of Wesley's use of classes, 
bands, and societies as means of grace. Spiritual maturation happens primarily 
through interpersonal and relational interactions. 
This book shows that the evangelical Wesleyan tradition recognizes the 
need for engaging Christian theology with contemporary science, and it sees 
its founder, John Wesley, as one who serves as an inspiration for this task and 
whose theological assumptions contribute directly to ways that this task can 
be performed. It is also apparent that the authors of this book feel that it is 
important to justify their realignment of Wesleyan theology with contemporary 
science by assuring its readers that these readjustments are consistent with 
Wesley's intent. This latter premise will be viewed skeptically by many. For 
example, the claim that Wesley's interpretation of the Bible was governed by 
a soteriological intent is problematic, if such a claim implies that Wesley 
allowed for factual errors in the Bible insofar as those errors did not affect 
soteriology. I think it more productive to argue that Wesley was a transitional 
figure, who was beginning to be aware of biblical criticism, but he held to a 
pre-critical, literal hermeneutic. In this respect, Wesley's biblical literalism is 
often incompatible with contemporary science. A sequel to this book should 
focus on ways that Wesley's biblical hermeneutic must be re-adjusted to allow 
for the poetic and symbolic use oflanguage, if the integration of science and 
theology is to be successful for today. Although there may only be a few, if 
any, readjustments needed in Wesley's Trinitarian orthodoxy, his literal 
BooKlmVlEws I 111 
interpretation of the words of the Bible regarding creation and the 
eschatological future will need to be revised in the light of contemporary 
philosophy of language. One important resource for this task is the 
phenomenological hermeneutic of Paul Ricoeur. 
Laurence W. Wood is Frank Paul Morris Professor of Theology IWesley 
Studies at Asbury Theological Seminary. 
